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Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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I. The Author.—Zephaniah traces his pedigree back through four generations to Hezekiah (Authorised Version Hizkiah). Many of the modern commentators have followed Jerome and Aben Ezra in identifying this ancestor with the king of Judah of that name. It favours this view that Zephaniah traces his pedigree back as far as Hezekiah and no farther. The emphasis thus attached to the name argues that it was that of a well-known individual. It is no objection that his royal title is not actually mentioned. Just in the same way Zechariah names as his grandfather the well- known Iddo, without the addition “the priest” (Zechariah 1:1). Neither is it material that between Hezekiah and Josiah (in whose reign Zephaniah prophesied), there are only two kings—Manasseh and Amon—to set off against Zephaniah’s three ancestors. The fact that Manasseh’s reign was unusually long—extending over no less a period than fifty-five years—fully accounts for the disparity. It is quite possible therefore that Zephaniah in Zephaniah 1:1 lays claim to descent from the royal family of Judah. Of the prophet’s life nothing is known. The name “Zephaniah” means Jehovah hides or protects (from root tsâphan), not as Jerome explains it, watchman of Jehovah (from root tsâphâh). But the etymology has no bearing on the present composition, for there is no reason to regard the name as a ministerial title.

II. Occasion of writing.—According to Zephaniah 1:1, Zephaniah prophesied in the reign of Josiah. This reign lasted from B.C. 641 to B.C. 610. For the purpose of our present investigation it may conveniently be divided into three periods. (a.) That preceding the abolition of idolatry, 641-630. (b.) The reformation period. This culminated, in 624-3, in a restoration of the Temple, a renewal of the covenant, and the celebration of the great Passover. (100) The period following this reformation, 623-610. To which of these three periods does the prophecy of Zephaniah belong? Primâ facie we feel inclined to connect it with the first period. The prophecy was provoked by the general prevalence of idolatry (Zephaniah 1:4-6), oppression and corruption (Zephaniah 3:1-7). It is only natural to suppose that it was composed before Josiah was old enough to begin his reformation: i.e., between the years 641-630. The arguments alleged in favour of a later date are insufficient to invalidate this conclusion. These arguments may be tabulated thus:—(1.) The expression “I will cut off the remnant of Baal” (Zephaniah 1:4) has been treated as implying that some steps had already been taken to abolish Baal-worship: i.e., that Zephaniah wrote after the inauguration of Josiah’s reforms. This interpretation is, of course, possible. But it certainly is not absolutely necessary. (See note on Zephaniah 1:4.) (2.) The guilt of the “king’s sons” is denounced (Zephaniah 1:8). But Jehoiakim, the eldest son of Josiah, was not more than six years old at the close of the first period, and only twelve at the close of the second. The denunciation is therefore supposed to prove that Zephaniah wrote about the middle of the third period, when the characters of the two elder princes, Jehoiakim and Jehoahaz, would be sufficiently formed to indicate their irreligious propensities. This argument appears at first sight convincing. But its force disappears entirely when we recollect that this expression need not refer to Josiah’s sons at all. Other princes of the blood royal may be meant, sons of Amon or grandsons of Manasseh. (See Zephaniah 1:8, note.) (3.) Phrases from the law, and more particularly from the Book of Deuteronomy, are of frequent occurrence in this prophecy. (Comp. Zephaniah 1:13; Zephaniah 1:15; Zephaniah 1:17; Zephaniah 2:5; Zephaniah 2:7; Zephaniah 2:11; Zephaniah 3:5; Zephaniah 3:19-20.) It is argued that the explanation of these numerous citations lies in Hilkiah’s discovery of “the book of the law” in 624 or 623, and its subsequent public recital. (See 2 Kings 22:8; 2 Kings 23:2.) But this inference has little force save for those who unwarrantably connect these events with the composition of the Book of Deuteronomy. That a discovery of an ancient copy of the law caused a sensation in Jerusalem, and aided Josiah’s work of religious reform, appears to us sufficiently natural. It need not commit us to the conclusions that before the year in question the law was quite forgotten or the Book of Deuteronomy nonexistent. Those who have jumped at the latter conclusion cannot fairly account for the apparent indebtedness of earlier prophets—e.g., Hosea and Amos—to the Book of Deuteronomy.

That Jerusalem is distinctly represented as in a state of religious and moral decadence sufficiently shows, we think, that the book of Zephaniah preceded the memorable year of iconoclasm B.C. 630. In accordance with this theory of date is the prophet’s allusion to the future fate of Nineveh in Zephaniah 2:13-15. We do not claim this passage as an original prediction, for it is obviously based on an earlier prophecy—that of Nahum. But we infer from the use of the future tense that what Nahum had predicted had not yet been fulfilled: i.e., that Zephaniah wrote, at all events, before the capture of Nineveh in 625. The allusion harmonises with the other argument, which impels us to place Zephaniah’s composition in the period 641-630.

Zephaniah’s mission was one of mingled reproof and consolation. In the foreground of the prophetic portraiture stands the Chaldean invasion, with its fearful consequences—the sack of Jerusalem and deportation of God’s chosen people. This disastrous epoch is obviously “the day of wrath” so vividly depicted in Zephaniah 1. Zephaniah, however, does not specify the nation which God has appointed as His instrument of chastisement. This identification is reserved for Habakkuk, writing somewhat later (Habakkuk 1:6). Far back in the perspective of the picture is that glorious vision of extended religious privileges, which is elsewhere connected with the Messianic Promise, and which certainly finds its historical counterpart only in the advent of the Saviour. Between the foreground and this bright horizon we have a delineation of those political catastrophes in which Jehovah whelms Israel’s enemies—the overthrow of the Philistine strongholds and extinction of the Philistine race; the utter desolation of the lands of Moab and Ammon; carnage and bloodshed in Ethiopia; last, because most important, that overthrow of Nineveh which had been already foretold by Nahum, and which in point of time preceded the Chaldean invasion.

Against Jerusalem, therefore, Zephaniah invokes a “day of wrath,” which is to purge her of her idolatry and lawlessness. To the remnant of faithful worshippers on the other hand he promises that the period of affliction shall pave the way for the glorification of God’s people and the extension of His kingdom to the Gentiles. In effecting this purpose, God shall bring low the powers of this world (Zephaniah 3:8). The nations which have afflicted His people in time past shall be effaced (Zephaniah 2:4-15). Judah’s captivity shall be turned, Jerusalem shall become the honoured source of religious enlightenment to the lands which once put her to shame (Zephaniah 3:19-20).

An extensive vista is thus opened to our view. Unlike some of his predecessors, Zephaniah does not fix his attention on one historical episode. His prophetic gaze ranges from the sack of Jerusalem, not fifty years after the date of his composition, to the extension of God’s kingdom, effected 600 years later. Historically there is no connected course of events discernible. Continuity is brought into the prophecy only by regarding Nebuchadnezzar’s invasion, the captivity and the restoration, and the fluctuating fortunes of the surrounding nations as all subsidiary to one divine purpose—that of bringing Israel through suffering to glory. The details of this prophecy are thus incapable of a comprehensive treatment. Their relation to the actual course of history must be treated of in the commentary rather than in the general introduction.

Those who have taken a different view of Zephaniah’s prophecy have usually endeavoured to focus the prophet’s gaze on some one historical episode in which lie the germs of all the political changes foretold. Two such episodes have found special favour. (1.) The Scythian invasion of Northern Asia, which we have mentioned in our Introduction to Nahum (II.) (2.) The upgrowth of the Babylonian empire. We close this section with an examination of these two theories of “occasion.”

(1.) The Scythian invasion has been favoured by those who assume that the prophets had no inspired power of prediction. It is supposed that a Scythian incursion into Media and Assyria, which took place about the time of Zephaniah, was extended southwards, menacing Jerusalem itself, and inflicting desolation on the nationalities mentioned in Zephaniah 2. This catastrophe is made the basis of Zephaniah’s composition, which thus falls from the level of prophecy to that of a political brochure. The entire groundwork of this theory may be included in a few lines.

Herodotus describes (most inaccurately) an irruption of the Scythians into Media, about this time. He says that they established an empire in Upper Asia, to which he ascribes a duration of twenty-eight years (!). (see Herod. i. 103-106). Herodotus also mentions the march of an isolated Scythian force in the direction of Egypt. Psammetichus, the Egyptian king, arrested this incursion “in Palestine-Syria . . . by gifts and entreaties.” The only mischief recorded is the plundering of a temple of Venus in Ascalon by “some few” of the Scythians “who were left behind” (Herod. i. 105). This is literally the only record of any Scythian incursions in the south. How far this innocuous march through Philistia illustrates the prophet’s account of a depopulation of Jerusalem, a permanent desolation of Philistia, Moab, and Ammon, and a destruction of the Ethiopians, we leave to the judgment of the intelligent student.

(2.) The theory which concentrates the prophet’s attention exclusively on the period of the Chaldean ascendancy appears at first sight more plausible. The overthrow of Nineveh, the execution of the Divine sentence on Jerusalem, and the captivity of the tribe of Judah (Zephaniah 2:13-15; Zephaniah 1:7-18; Zephaniah 2:7), may all be associated with this subject. So, too, may the promises of Jerusalem’s glorification (Zephaniah 3:14, et seq.), since the completion of the punishment, and the return from Babylon, are regarded elsewhere in Scripture as a kind of proem to the reign of Messiah. But it appears impossible to refer the judgments on Philistia, Moab, and Ammon (Zephaniah 2:4-9) to Chaldean agencies. There is no evidence that Nebuchadnezzar’s invasion brought siege and destruction to the four Philistine cities. Moab and Ammon actually aided Nebuchadnezzar in punishing Jerusalem. It is true these two tribes were themselves chastised five years later for the murder of the Chaldean governor, Gedaliah, but no permanent desolation was effected, such as is described in Zephaniah 2:9. Nor is it certain that the Ethiopians suffered at the hands of the new world - power. This theory, therefore, must be considered as untenable as the other. The Chaldean invasion has an important place in the prophecy. But Zephaniah’s political forecasts cannot be associated exclusively with the rise and progress of the Chaldean empire.

III. Division of Contents.—Only one distinct break occurs in this composition—that between chapters 2 and 3. Transitions of a less marked kind divide the book into six distinct sections, varying considerably in length, (a) The prophet’s exordium announces a far-searching judgment on Judah and Jerusalem, and sets forth the reason of its infliction—viz., the prevalence of idolatry and religious apostacy (Zephaniah 1:1-6). (b) The judgment is then described in reference to the various classes on whom it shall light (Zephaniah 1:7-13), and its terribly destructive character (Zephaniah 1:14-18). (c) The exhortation to repent in time (Zephaniah 2:1-3). (d) As an encouragement to those who “seek the Lord” the oppressive nationalities are depicted as succumbing on all sides to the might of Jehovah, whose worship is established in all the coasts of the heathen (Zephaniah 2:4-15). (e) Reverting to his own country, the prophet denounces Jerusalem as full of corruption, and as hopelessly obdurate (Zephaniah 3:1-7). (f) From this immediate present he passes again to the final issue: God’s wrathful visitations shall result in the extension of His kingdom to the Gentiles (Zephaniah 3:8-10), and the promotion of the purified remnant of Israel to a position of great honour (Zephaniah 3:10-20).

IV. Character and Style.—The theological character of Zephaniah’s composition is somewhat remarkable. None of the minor prophets takes such a comprehensive view of the Divine administration of human fortunes. In some prophets we have a revelation of Jehovah’s retributive judgments on heathen powers; in others, we meet with the announcement of the purifying judgments which are to visit the sacred nation. Here, however, both these themes are combined as phases in one orderly dispensation. A wide extension of Jehovah’s kingdom is the final issue of this dispensation. The nations are to worship the one true God, and Jerusalem is to be honoured of all men as the fountain-head of religious knowledge. It is a result which is predicted in other prophetical passages, and usually it is associated with the reign of Messiah. Here, however, the Messianic promise is not once mentioned. But for this notable omission, Zephaniah’s composition might be regarded as a very epitome of all prophetic theology. Next to this comprehensiveness of view, the most striking trait in the book is the importance attached to worship as an indication of the spiritual condition. The crying sin of Jerusalem is her neglect or perversion of the duty of worship (Zephaniah 1:4-6). The result of the chastisement of the Gentile tribes is to be the extension of pure worship (Zephaniah 2:11; Zephaniah 3:9), so that from the remotest lands the minchàh, or bloodless sacrifice, is offered to Jehovah (Zephaniah 3:10). The restoration of Israel is represented as re-establishing those sacred festivals which formed so important a part of the national worship (Zephaniah 3:18). Other noticeable traits are the representation of Israel’s spiritual ascendancy, by the figure of an extended territory—see Zephaniah 2:7; Zephaniah 2:9; the remarkable deprecation of the sin of spiritual pride in Zephaniah 3:11; the association of affliction and sanctification in Zephaniah 3:12; the conception of the Gentiles worshipping Jehovah, not only at Jerusalem, but also at home—“every one from his place” (Zephaniah 2:11).

The literary style of Zephaniah is apparently deteriorated by the extensive range of his theme. It lacks the precision and sententious vigour which characterise those prophets whose attention is riveted on issues immediately impending. The whole composition is deficient, we feel, as regards symmetry and orderly sequence. One of the most striking sections in the book, the sentence against the foreign nationalities (Zephaniah 2:4-15), seems to come in half parenthetically, so that we are reminded of that Pauline trait which has been styled “going off at a word.” Similarly, at Zephaniah 3:8, the writer passes, without regard to continuity, from Jerusalem’s iniquities to her restoration from captivity. This lack of arrangement extends to minor details. The language is impassioned, but it has not that eloquence which is imparted by sustained rhythm. It is diffuse, but that artistic parallelism which in the higher types of Hebrew poetry makes diffuseness and even tautology palatable, is altogether absent. The diction suggests a memory laden with older Scriptural passages, rather than any creative capacity. The works on which the prophet is more especially dependent are the Pentateuch, and the prophecies of Micah and Isaiah. Peculiarities of construction, such as are common in more original writers, are of rare occurrence in Zephaniah; the book is therefore easy to read. We feel that it is semi-historical, rather than poetical. Unlike more vigorous compositions, such as Nahum’s and Habakkuk’s, it loses little in an English translation.

01 Chapter 1 

Verse 1
(1) Hizkiah.—Or, Hezekiah; possibly the king of that name (see Introd. I.).

Verses 1-6
(1-6) Judgment on Judah and Jerusalem is impending on account of a religious apostacy of manifold forms and degrees. The wide range of this judgment.

Verse 2-3
(2, 3) In this extensive denunciation there is clearly a reminiscence of Genesis 7:23. The “fishes of the sea,” however, are substituted for the “creeping things.” The prophecy in Manasseh’s reign (2 Kings 21:13) should be compared.

Verse 3
(3) The stumblingblocks with the wicked.—i.e., the enticements to sin together with the sinners. The word macshêlâh is used in Isaiah 3:6 in the sense of “a ruin.” Here, however, such a signification would not be apposite. It is exactly the πά ντα τὰ σκά νδαλα of Matthew 13:41, a passage wherein we may perhaps see a reminiscence of the text before us.

Verse 4
(4) The remnant of Baal.—i.e., Baal worship shall he completely and utterly abolished. Not even a remnant of it shall be left. The term “remnant” need not imply, as Kleinert argues, that a large part of the Baal-worship had been already overthrown, by Josiah’s reformation.

The Chemarims.—In 2 Kings 23:5, this is the designation of the “idolatrous priests whom the kings of Judah had ordained to burn incense in the high places.” The term is used again in Hosea 10:5. Even the very name of these intruders is to be abolished.

The priests.—Are probably a certain section of the Jewish priesthood who had winked at this establishment of false worship.

Verse 5
(5) The worship “on the housetops” is mentioned elsewhere as the cult of a certain class of apostates (see Jeremiah 19:13; Jeremiah 32:29) who ascended roots and other high places to adore the hosts of heaven. We find it mentioned as part of Josiah’s reformatory procedure that he removed “the altars that were on the top of the upper chamber of Ahaz” (2 Kings 23:12). The last half of the verse should be rendered, And the worshippers who swear to Jehovah, and who swear (also) by Malcham—i.e., those who divide their allegiance between the true God and the false. In the title given to the latter we may perhaps see a combination of “their king” (Hebrew, malcâm) and the name Moloch, or Molech. The name Malcham, however, occurs elsewhere as the name of an Ammonite deity, probably identical with Moloch. (See Jeremiah 49:1-3, Notes.) In 1 Kings 11:5, moreover, we have a deity “Milcham,” who is identified two verses later with Molech, “the abomination of the children of Ammon.” The allusion to the adoration of the “host of heaven upon the housetops” gains additional force if this deity is identical with the planet Saturn, as some have supposed. (See Gesenius, sub voce).

Verse 6
(6) Schmieder observes that the enumeration of Zephaniah 1:4-6 extends from gross external to refined internal apostasy. “The Lord will destroy (1) the idols of Baal; (2) their priests; (3) those who openly worship them on housetops; (4) the secret worshippers; (5) those who, without worshipping idols, have apostatised in their hearts; (6) those who are indifferent to religion.”

Verse 7
(7) Hold thy peace. . . .—Literally, Hush at the presence of the Lord God. This peculiar phrase is repeated in Habakkuk 2:20.

A sacrifice.—The word includes the idea of the feast in which it was customary to consume the remains of the sacrifice. (See Psalms 22:26; Psalms 22:29.) Hence the clause “He has bid his guests;” or, more literally, He has consecrated [set apart for himself] his invited ones. (Comp. Isaiah 13:3.) God’s guests are here those foreign nations whom He has selected to be His ministers of chastisement. They are invited, as it were, to banquet upon God’s apostate people. The figure is probably borrowed from Isaiah 34:6.

Verses 7-13
(7-13) The judgment, in reference to its objects.

Verse 8
(8) The king’s children.—The misfortunes which were to befall Josiah’s children, Jehoahaz and Jehoiakim (see 2 Kings 23, 24), are perhaps in the prophet’s eye. But if we are correct in our view of the date of writing (see Introd. II.) these princes must have been as yet mere children, and could hardly have provoked the prophet’s curse by any extraordinary display of wickedness. It therefore appears better to suppose that the king’s brothers or uncles are meant. (Comp. the phrase in 2 Kings 11:2; 2 Chronicles 22:11.)

Clothed with strange apparel.—Zephaniah means those who have imitated the luxurious dress of foreign nations: e.g., perhaps the gorgeous apparel of Assyria and Babylonia (Ezekiel 23:12-15). This desire for strange clothing is specially noticed as a mark of apostasy, because the national dress, with its blue riband at the fringe, was appointed that the Jews might “look upon it, and remember all the commandments of the Lord, and do them” (Numbers 15:38-39).

Verse 9
(9) Their masters’ houses.—Better, their lord’s house, meaning the temple of their idol-deity. Probably the true interpretation of this obscure verse is that the idolaters had adopted a usage prevalent in the Philistine temples of Dagon—that of leaping over the threshold on entering the idol’s temple. (See 1 Samuel 5:5.) When they entered it they filled it with “violence and deceit” by bringing thither offerings acquired by fraud and oppression. Another interpretation makes the verse relate exclusively to plunder and unjust acquisition of goods. “Leaping the threshold” is then expounded as “a sudden rushing into houses to steal the property of strangers,” and the offenders are identified as “servants of the king, who thought they could best serve their master by extorting treasures from their dependants by violence and fraud” (Ewald). It does not seem likely that such malpractices would have been tolerated among the retainers of the pious Josiah; it is possible, however, to suppose that he had not yet acquired sufficient authority to check them.

Verse 10
(10) The fish gate.—See Note on 2 Chronicles 33:14; Nehemiah 3:3.

The second.—The word “city” is to be supplied. The new or lower city is meant. The same expression occurs in 2 Kings 22:14; Nehemiah 11:9.

From the hills.—The “hills” are probably, Mount Zion and Mount Moriah, the sites of the old Davidic city and the Temple. Thus all parts of the city are to be included in this destruction.

Verse 11
(11) Maktesh.—Better, the mortar, a term indicating probably some part of the city lying in a hollow: perhaps that part which was in the valley of Tyropœon. This quarter is described by Josephus as “full of houses” (B.J. V. iv. § 1). Hence some detect in the name “mortar” an allusion to the noisy din of the commerce here conducted. The name occurs here only. Some suppose that it is a term coined by Zephaniah, to signify how everything in Jerusalem should be bruised to pieces as in a mortar.

Merchant people.—Literally, people of Canaan, a phrase used elsewhere for traders and merchants, and therefore not to be restricted to its original signification here.

All they that bear silver.—Literally, all they that are laden with silver. Another mode of designating this commercial class.

Verse 12
(12) The men that are settled on their lees.—The figure is taken from wine which has become harsh from being allowed to stand too long on the lees. The persons intended are selfish sybarites, whose souls have stagnated in undisturbed prosperity, and whose inexperience of affliction has led them to deny the agency of God in the world: men like the rich fool in the parable of Luke 12:16-20.

Verse 13
(13) Part of the curse on apostasy in Deuteronomy 28 is, “Thou shalt build an house, and thou shalt not dwell therein: thou shalt plant a vineyard, and shalt not gather the grapes thereof.”

Verse 14
(14) Even the voice of the day.—Better, Hark to the day! What is heard is the cry of the baffled warrior, unable either to fight or flee.

Verses 14-18
(14-18) The judgment, in reference to its destructive character.

Verse 15
(15) Clouds and thick darkness.—As when Jehovah revealed Himself on Mount Sinai: see Deuteronomy 4:11.

Verse 16
(16) Alarm.—Better, war cry.

Verse 17
(17) Walk like blind men.—i.e., groping about in fancied insecurity. The metaphor is taken from Deuteronomy 28:29. Their blood shall be poured out as recklessly as dust, and their flesh cast aside like the vilest refuse. Compare the sentence on Jehoiakim (Jeremiah 22:19): “He shall be buried with the burial of an ass,” &c.

Verse 18
(18) He shall make even a speedy riddance.—Literally, He shall effect a destruction, yea, a terrible one. Comp. Isaiah 10:23, from which passage this phraseology is probably borrowed.

02 Chapter 2 
Verse 1
(1) Gather yourselves together.—This rendering has little to recommend it. Two translations of the obscure verb here used are possible: Sift yourselves, yea sift—i.e., winnow out the sins which have roused Jehovah’s anger; or Bend yourselves, yea bend. We prefer the latter. The contumacious nation is exhorted to bend in submission to Jehovah before His judgment is revealed.

O nation not desired.—Better, O nation that art not abashed—scil. by God’s threats: the shameless defiant nation; so the 70, ἔθνος ἀπαίδευτον.
Verses 1-3
II.

(1-3) An exhortation to seek God before His day of vengeance is revealed.

Verse 2
(2) Before the decree bring forth.—i.e., before God’s decree or ordinance, against which they have offended, brings forth the curse foretold in Zephaniah 1. There is no occasion to identify the “decree” with the Book of the Law brought to light at the time of Josiah’s Reformation (see Introd. II.).

Before the day pass as the chaff.—Better, perhaps, parenthetically, for the day is passing by like chaff. The time for repentance is speeding by like chaff whirled before the wind.

Verse 3
(3) Wrought his judgment.—Or, rather, executed His sentence—acted in compliance with His revealed will by refraining from the sins above specified.

Verse 4
(4) In the words “Gaza (Azzâh) shall be forsaken (âzab)” and “Ekron shall be rooted up (âkar)” there is a paronomasia, or play on the words, similar to that in Micah 1:10, et seq.

At the noon day.—i.e., this city shall be so weak and defenceless that there will be no need to surprise it at night: it shall be “spoiled at noon day” (Jeremiah 15:8).

It is noticeable that it is these four of the five Philistine cities which are denounced by Amos (Amos 1:6-8) and Jeremiah (Jeremiah 25:20). See also Zechariah 9:5. Gaza was captured by Alexander the Great in B.C. 332, after a two months’ siege, and re-peopled. It was destroyed by Antiochus in B.C. 198, for its fidelity to the cause of Ptolemy. It was razed to the ground by Alexander Jannæus, but was rebuilt, and appears to have been a place of importance in the time of Antipater. It was assigned by the Romans to the kingdom of Herod, and after his death to the province of Syria. The modern Gaza is described as “a place of very considerable size, larger than Jerusalem.” Of the ancient Ashkelon little is known, but the town in later times rose to a position of considerable importance. Antipater is said to have conciliated both “the Gazites and Ascalonites by many and large presents” (Jos., Ant. xiv. 1 § 3. Its inhabitants joined with those of Gaza in the perpetration of some horrible atrocities in A.D. 361. The Ascalonites are described as the “hostes immanissimi” of the Crusaders. Ashdod, the Greek Azotus, was destroyed by the Maccabees, and not restored till the Roman conquest, when Gabinius rebuilt it, B.C. 55. It was allotted to Salome after Herod’s death. Ekron is scarcely mentioned in post-Biblical history. The prophecy appears only to indicate broadly that the Philistines as a nation should be obliterated, and the remnant of Judah be exalted. This effacement of the Philistine race had probably occurred before the Christian era. The last mention of the Philistines as a nation is in 1 Maccabees 3:5.

Verses 4-7
(4-7) The sentence against the great Philistine strongholds.

Verses 4-15
(4-15) Jehovah’s chastisement of foreign powers. These Divine visitations are introduced somewhat abruptly. The connection is perhaps that they are intended to lead God’s people to repent, and put their faith in Him who orders the destinies of all mankind. Also, as being inflicted on hostile peoples, they are in Israel’s favour, and ought therefore to elicit gratitude. But more especially are they all steps towards the establishment of Jehovah’s supremacy, and the inclusion of the Gentiles in His kingdom upon earth. (Comp. Zephaniah 2:11; Zephaniah 3:9, et seq.) This part of the Divine sentence is presented in three strophes of four verses each—viz., the chastisement of Philistia (Zephaniah 2:4-7); of Moab and Ammon (Zephaniah 2:8-11); of Ethiopia and Assyria (Zephaniah 2:12-15).

Verse 5
(5) The Cherethites.—Perhaps Cretans. See on 1 Samuel 30:14; Ezekiel 25:16, where the same term is applied to the Philistines.

Canaan originally means “low-lying ground.” It here indicates the low maritime plain inhabited by the Philistines.

Verse 6
(6) Dwellings and cottages for shepherds.—Better, places for shepherds’ pastures. In c’rôth (best taken as plural of car, “a pasture”) there is a paronomasia on c’rêthîm of Zephaniah 2:5. The term “sea coast” (literally, line of the sea) here, as in Zephaniah 2:5, designates maritime Philistia. This tract of country is represented as ravaged and depopulated, so as to be serviceable only as a mere sheep-walk. Afterwards (Zephaniah 2:7) the restored exiles of Judah make it their pasture-ground. That this predominance of the Jewish over the Philistine race actually took place is manifest. The allusion to the captivity of Judah and its termination is remarkable. “Who save He in whose hand are human wills could now foresee that Judah should, like the ten tribes, rebel, be carried captive, and yet, though like and worse than Israel in its sin, should, unlike Israel, be restored” (Pusey). In the opening words of Zephaniah 2:7 there is perhaps another paronomasia, for chebel (“sea coast” in Zephaniah 2:6), may also mean “an apportioned inheritance;” and the words here may be rendered, “and it shall be for an inheritance for the remnant of the house of Judah.”

Verse 7
(7) Visit them.—For their relief, not their punishment. This is plain from the context; but such a use of the verb is rare.

Verse 8
(8) Reproach.—i.e., abusive speech, or offensive design expressed in words. Balak’s appeal to Balaam, “Come, curse me this people,” at once suggests itself. We may instance also the conspiracy described in Psalms 83 as illustrating this combination of Moab and Ammon for hostile purposes.

Verses 8-11
(8-11) The sentence against Moab and Ammon, the descendants of Lot and the enemies of God’s people, even in the post-exilic period, comp. Nehemiah 2:19; Nehemiah 4:1; Nehemiah 4:3; Nehemiah 4:7.)

Verse 9
(9) The breeding of nettles.—Better, an inheritance of nettles. The propriety of illustrating the fate of Moab and Ammon by that of the cities of the plain is the greater in that Lot, the ancestor of these nationalities, was an inhabitant of Sodom, and narrowly escaped sharing its destruction. Ravages in Moab and Ammon were effected by Nebuchadnezzar in B.C. 582, probably in revenge for the murder of Gedaliah, the ruler of his appointment (Jos., Ant. x. 9 § 7). But the allusion here is to some later and more permanent work of destruction. The national existence of both Moab and Ammon appears to have ceased long before the Christian era. Josephus’ assertion (Ant. i. 11 § 5.) that in his own time the Moabites were “a very great nation.” is simply unintelligible. The extraordinary number of ruined towns in Moab has been noticed by every modern explorer.

Verse 11
(11) Famish.—Literally as in margin “make lean:” to “cause to disappear.”

Every one from his place.—It is difficult to accept Keil’s theory of a pregnant construction, “each one coming from his place:” scil. to Jerusalem. This passage, therefore, is one of the very few which foretell that the worship of Jehovah shall find centres outside the Holy Land. The usual prediction, on the other hand, represents the converted nations as “flowing” to Jerusalem.

Isles.—Better, sea coasts.

Verse 12
(12) Ethiopia is to suffer by the sword in the execution of God’s purpose of magnifying His people. The conjunction of Ethiopia and Assyria is probably suggested by the earlier passage in Nahum 3:8. et seq. In addition to its earlier vicissitudes at the hands of Assyrian invaders, Ethiopia perhaps suffered as an ally of Egypt after the battle of Carchemish. It was probably invaded by Nebuchadnezzar; see on Ezekiel 30:4. With the Median ascendancy came a fresh series of calamities. Cambyses, the successor of Cyrus, reduced the country to a condition of vassalage, B.C. 525; and in the time of Xerxes the Ethiopians had to furnish a contingent against the Greeks.

Verses 13-15
(13-15) The sentence against Assyria in the north. This was fulfilled as early as B.C. 625, when Nineveh was taken and destroyed by the Medes and Babylonians. It will be remembered that this catastrophe is the theme of Nahum’s prophecy. Its effects are here described in language similar to that of Nahum 3 which Zephaniah doubtless has in mind.

Verse 14
(14) Both the cormorant. . . .—Better, Both the pelican and the hedgehog shall lodge on her pillar capitals, these lying strewn upon the ground.

Their voice.—Better, The voice [of the bird] shall sing in the windows. “In the midst of the desolation, the muteness of the hedgehog, and the pensive loneliness of the solitary pelican, the musing spectator is startled by the glad strain of some song bird, unconscious that it is sitting in the windows of those at whose name the world grew pale” (Pusey). This description of desolation extends even to the cedar panelling of the roofless walls, which is to be laid open to wind and rain.

Verse 15
(15) The earlier part of this verse is doubtless based on Isaiah 47:8, “Hear now this, thou that art given to pleasures, that dwellest carelessly, that sayest in thine heart, I am and none else beside me.” (See also Isaiah 23:7, and compare the language in Revelation 18:7.) The remainder of the verse reminds us of Jeremiah 50:23; Nahum 3:19.

03 Chapter 3 
Verses 1-4
III.

(1-4) The prophet denounces the corruption and moral obduracy which characterise all classes in Jerusalem. This denunciation comes in with startling abruptness. The prophet does not even name the object of his reproof. The literal rendering is, Woe, rebellious and polluted, thou oppressive city!

Verse 2
(2) Obeyed not the voice.—Better, hearkened not to the voice—i.e., of Jehovah, when He addresses her, as in Zephaniah 2:1-3. She trusts not in Jehovah, but in her own wealth (Zephaniah 1:12); she draws not nigh to her God, but to Baal and Moloch (Zephaniah 1:4-6).

Verse 3
(3) Till the morrow.—Better, on the morrow. The meaning is just the opposite to that given in the Authorised Version. They are so greedy that they devour their prey instantly, leaving no portion of it for the morrow.

Verse 4
(4) Light and treacherous persons.—Better, braggarts and men of treachery.

Verses 5-7
(5-7) In contradistinction to this universal corruption, Jehovah daily exemplifies the law of righteousness, yet sinners are not moved to repentance (Zephaniah 3:5). He sets forth the great judgments He has executed on other sinful nations, but the warning is not heeded (Zephaniah 3:6-7).

Verse 6
(6) The nations.—Those that were destroyed by the agency of Israel on invading the Promised Land; those also which were cut off by the Assyrians and the other great powers whom God used as His instruments (Isaiah 37:26).

Verse 7
(7) I said, Surely thou wilt fear me . . .—Better, I said, Wouldest thou only fear me? wouldest thou receive correction? then should her dwelling-place not be destroyed, according to all that I have appointed for them; but they only speeded their infamous doings. Our Saviour’s lamentation over Jerusalem in Matthew 23:37 naturally suggests itself.

All that I have appointed—i.e., in the way of punishment.

Verses 8-10
(8-10) This is an enlargement of the consolation addressed to the “meek of the earth” in Zephaniah 2:3, and of the prediction of Zephaniah 2:11. The great day of the Lord, which shall overthrow all that opposes itself to His sovereignty, shall also introduce an extension of religious knowledge to the nations.

Verse 9
(9) To the people.—Better, To the peoples, or nations.

A pure language.—The discord of Babel shall, as it were, give place to unity of language, when the worship of “gods many” shall yield to the pure service of Jehovah, whom men shall “with one mind and one mouth glorify.”

Verse 10
(10) The daughter of my dispersed.—i.e., dropping the Hebrew idiom, “my dispersed people.” Even from the southern limit of the known world shall the new Church draw adherents. The “dispersed people” are not Jewish exiles, but the Gentile tribes of the dispersion (of Genesis 11:8) which have been hitherto alienated from their Creator by ignorance and vice. Similarly, Caiaphas prophesies that Christ should not only die for the Jewish nation, but that “He should gather together in one” the children of God that “were scattered abroad” (John 11:51-52).

Bring mine offering.—The minchâh or bloodless oblation. The phrase here merely represents homage rendered to Jehovah as paramount. So in Malachi 1:11 it is foretold that “in every place incense shall be offered unto my name, and a pure minchâh.” In Isaiah 66:20, on the other hand, the Gentiles are represented as bringing the dispersed Jews back to Jerusalem “as a minchâh to Jehovah.” De Wette and others (wrongly, as we believe), give this passage the same force, rendering, “From beyond the rivers of Ethiopia shall men bring my suppliants, even my dispersed people, as my offering.”

Verse 11
(11) No more be haughty . . .—His very privileges—the adoption and the Shechinah, and the covenants, and the giving of the law, and the Temple service—had hitherto been used by the Jew as a pretext for obduracy. “We have Abraham for our father,” “The temple of the Lord are these:” such was their response to the preaching of repentance. The reinstated nation shall be purged of this spiritual pride.

Verses 11-13
(11-13) Jerusalem shall then have no occasion to blush for obdurate iniquity (Zephaniah 3:5), for she shall be inhabited by a remnant who have learnt meekness and righteousness in the school of adversity.

Verse 12
(12) Afflicted.—ânî, a condition which is likely to make them also “meek,” ânâv, instead of “haughty.”

Verses 14-20
(14-20) The blessedness of Jerusalem when she has been thus brought through suffering to glory.

Verse 15
(15) Taken away thy judgments.—i.e., removed what He had “appointed concerning them” (Zephaniah 3:7) in the way of punishments.

The king of Israel.—The recognition of Jehovah as king is elsewhere a prominent feature in the portraiture of the extended dispensation. Thus we have, “Say among the heathen that Jehovah is king” (Psalms 96:10). “Jehovah is king” (Psalms 93:1; Psalms 97:1; Psalms 99:1). “The kingdom shall be Jehovah’s” (Obadiah 1:21).

Verse 16
(16) Compare Isaiah 35:3-4; Isaiah 62:11, et seq.

Verse 17
(17) He will rest . . .—Better, He will keep silence in His love; He will exult over thee with a shout of joy. Unutterable yearnings and outbursts of jubilant affection are both the expressions of sexual love. By a bold anthropomorphism, both are attributed to the Heavenly Bridegroom, as He gazes on “a glorious Church . . . holy, and without blemish.”

Verse 18
(18) The festival of the accomplishment of salvations is represented under the figure of the joyous Feast of Tabernacles, as in Zechariah 14:16. None shall be impeded from attending on this joyous occasion, for the oppressors shall be overthrown (Zephaniah 3:19-20).

To whom the reproach of it was a burden.—Or, on whom reproach was a burden—i.e., on whom their exile, and consequent inability to attend at Jerusalem, had brought derision. On the construction, the Hebrew student may consult Hitzig or Kleinert.

Verse 19
(19) I will undo.—Better, I will deal with, as in Ezekiel 23:25. The clauses following are based on Micah 4:6; Deuteronomy 26:19.

Verse 20
